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Issuel. In many contexts theological educationde@®me academic, informative,
liberal and thus distanced itself from the genptadlic. In some contexts it has
become too contextual that has lost the academauviand ministerial aspect to the
training. In some contexts such education has bedomspiritual or evangelical and
has lost the contextual and academic flavour.

In most cases there is a widening gap betweendpeal educators, institutions and
church members and lay leaders. In some casestinehes prefer to invite a familiar
lay preacher and leader for their Bible study tteaask a theologian.

Issue 2. In many contexts there is a widening gawden churches, their leaders and
their simple members and non-attending membersambaptised as members. The
leaders and pastors are not able to cater to thiugpand other needs of their
members. Particularly there is a widening gap betwbe pastors and their middle
aged and young members. Even among the evanggtigedthes one can hear these
criticism of the pastors.

The attitude of the church leaders towards theesoporary culture of youth and
others and also their indifference to anything madens the gap between them. The
leaders spend most of their time in other actigsisach as fund raising or other
programmes that do not allow them to spend timéhferyouth. This has certainly
widen the gap between the church leaders and il yo even middle aged
members.

Issue 3. In many contexts there is a widening gawéen the Christians and the
community in which they live in. In some way thé&se widening gap between the
churches and society at large. It means the chsm@beot engage in the social,
political and cultural issues and changes thahappening around them. They pray
for such issues in their intercessory prayers butat participate in such issues or
often do not reflect as community together. Muclthef community’s affair is no
more the churches’ affair

Issue 4. In some contexts there is a widening g@pden Christians and other
religions. A lot of ignorance is spread aroundriiads of all communities which
lead to suspicion and confrontation among differehgious communities.

Issue 5. In some contexts neither the theologidatation nor the churches take the
media or public space seriously that they are aipnesented negatively and thus
often are misunderstood by the public in many ways.

Issue 6. In some contexts there are many charismatups and neo-evangelical
groups that make a huge impact on the simple Gdmisand spiritualise them in
many ways. Such kind of Christianity including ntleroriented, prosperity



gospelists, tele-evangelists and neo-gurus whosrakeeligions are popular among
many Christians and non-Christians. This leadsdbadlenge for recognising
differences within emerging and established Clamsty. There is also a need for
awareness education among the public about thesevangalicalism.

Issue 7. In many contexts people are faced withrahtlisasters and ecological issues
related to these disasters. Very often theologidakation addresses these issues
theologically and motivates the students to gemtiresolved in and through their
ministry. It is essential that even during the tbgaal formation, some practical
engagement both prophetically and also creativelpromoting awareness and
education to the public) needs to be considergzhesand parcel of their learning
process.

Issue 8. In some contexts the conflicts have beareyday reality. In such contexts
how theological education can focus much on theagement in removing ignorance,
stereotypical concepts about the other and esltatdistact and understanding
between warring communities. It demands theologdalcation to go beyond their
regular teachings and focus on these issues and at@mnpt to resolve some of these
contextual and immediate issues.

Issue 9. In many contexts the problem of HIV/AID® ather deceases have become
reality for many people. Many Christian theologiedlicators can no more address
them as merely ethical issues rather they needdage proactively as many
ministers find them in their church or in their \kglaces. They need to proactively
engage in promoting awareness, education and aatihis regard which needs to
begin from theological education itself rather tladter this training.

Issue 10. In many contexts there is an ever widegap between economically rich
and the poor. It has led many people to commitideiibecause of their poverty and
their loans. Theological education needs to disthisgolitically and also critically
develop alternatives for the churches in terms ioistry for the poor.

From the above Issues | would like to raise a feestjons in theological Education -

a. Should theological Education address the alsstees? If so why should they
address the issues stated above? What do we ndeddomprove at present in our
theological in order to address these issues?

b. How do we shape the ministerial formation toradd these issues? What are the
pedagogical methods that we need to adopt in eodeddress these issues?

c. What are the issues with our methodology of lthggoal education? Should we
keep a tension between academic, contextual, rer@sand ecumenical emphases?

Some of these issues are already addressed inthrawiggical colleges and
seminaries. Some of these questions are alreagy @askong the churches and
seminaries around the world.



By highlighting the above issues one can recoghiséact that there are crises within
theological education, among churches and also ititeraction with the society at
large. To address some of these crises we presaseaor mission to be made as an
integral part of the theological education and starial training and be considered as
a separate discipline of the ministerial trainihgose who have already ventured in
this area have found it very fruitful to much extanbridging those gaps that are
mentioned above.

There are a few conceptual hypotheses for considena support of the above
argument.

1. Mission as a subject would enable people to mairites tension between the
Christian movement and Christian institutions cctirgy each other as in the
Old testament the temple and prophetic movemenfiodidach other (Walter
Bruggemann)

2. Mission takes the ministry to its borders or masgih means to take up a lot
of risks to address the crises. As Kosoko Koyam@ey Crisis is both danger
and opportunity and so addressing the crisis camdanger. It is danger
because the people within the churches do not teaatcept the new venture
and change of traditions and so on. It is dangealse people are not sure
about new ventures whether it will bear fruit ot.dbtakes us to a future of
further risks. It leads at time to risk Christ fohrist's sake (MM Thomas) in
order to create space for those who may not knawtahe Gospel, to engage
and establish relationship with them, and thus &rione to share God’s love
with them.

3. Mission education also enables the people to lisiehe world at large, listen
to people of other faiths, their concerns and theblems with Christianity. It
also enables the leaders to listen to their owgEgational diverse voices. In
a sense the whole pedagogical or ministerial sfiyf;nges to some extent. The
leaders try to listen rather than dump their viewshe people as it depends
on the old style of learning and studying. In thesise mission should not
become a mere experiential but learning and listetogether not only based
on their contextual experiences but also on thesludseflections and critical
studies that are already made through other ressulicreminds us of the
dialogical model of Paulo Freire on Education

4. Mission education would highlight some of the comperary issues such as
development of the communities and their partiecgpatSome of these
paradigm shifts have already happened within th&esMiogical studies.
Incorporating such struggles linking the socio+ardt and political issues
together doing theology would certainly bridge ¢faps between the churches
and the society at large. Mission has to enableldigeans to identify
themselves with the poor and marginalised thougtstipport for the church
at times come from the rich and middle classes.&\farticipating in the
mission of Godissio Dei),theologians has to take participating in the
solidarity and advocacy programmes and see itgdheir inevitable mission.
| would agree with Thomas Thangaraj that to pgéte in the mission of God
means to participate in the struggles of the padrraarginalised in their



process of liberation and upliftment which he €alémissio humanitatis
(mission of human beings)

5. Mission education takes the popular and mass eusteriously. This certainly
can enable people to do mission in the public sphkmg with their
ministerial work. In this sense some ministerialyrspecialise in the area of
mass media and mission which would enable to speidle and produce
programmes for the public at large making sensbefelevance of the
churches today.

6. Mission education has to promote community oriemta&long with
individual freedom. It has to follow th&/BUNTU’ s concept of spirituality in
Africa. It means — | am because we are (Mbiti 1969)nhce we are therefore |
am. we are all connected, we cannot be ourselvié®wicommunity, health
and faith are always lived out among others, aividdal’s well being is
caught up in the well being of others.

7. Mission has to bring together many diverse asp&dtseology together and
has to maintain thereative tensiometween different views, perspectives and
practices. Very often those who worked among thé¢/AMIDS, disasters,
conflicts have not been recognised as mainstreasiom workers. They
themselves have struggled to define their own vb@sdides being charity
work. Even those who engaged in interfaith relabarding find it hard to
convince the churches for support and encouragertémnessential to
maintain the creative tension (Bosch) between de/@erspectives and
practices of mission and be promoted among thes@dmipublic as an
essential task of mission.

| have highlighted a few points for making missretevant and important in today’s
context. This in simple terms means getting mudwncoats and suits as theologians.
Mission would certainly take us to the muddy graumdhere the people are.

Mission is to enable the theologian to accept peaplthey are. Mission is to take
theologian where the people are. Mission is aldggia the theologian to
communicate within the people’s understanding asrdraunication.

Mission enables the theologian at times to playstrotive prophetic role in public
(not only providing critique but also alternatiwegh hope), kenotic immersion with
issues in multicultural and multi-religious cont@xtwvorking along with different
people and communities and also to engage in otbegisch meanings of life and of
God while letting them to participate in our owrasH.

If these conceptual shifts are considered theotd@gducation would become relevant
and effect and may address some of the issues stiate to many extent. If
people’s level is considered to be the muddy greuitds essential for theologian to
go those places where they would get the mud an.tfié@e aim of the mission
education is to lead and guide theologian to tinesedy grounds.



