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RENEWAL OUT OF AFRICA

A Report on the African Consultation on the Vialyilof Ecumenical Theological Formation
held at the Moffat Mission, Kuruman, South Africa

1-6 August 1995

by John de Gruchy

Introduction

The consultation was held at the historic Moffas8ion, Kuruman, in the North Cape Province of
South Africa. Founded by Robert Moffat of the Londdissionary Society in 1820, the Mission
was the first outpost of Christian mission beydmel ©®range River. David Livingstone began his
work as a missionary and explorer at the Moffatdutig, as did many others who pioneered the
planting of the church in southern, eastern andrakAfrica. In this year when the bicentenary of
the LMS is being celebrated, it was fitting that @onsultation should be held at the Moffat Mis:
which is now administered by an ecumenical trusin@egational, Anglican, Methodist and
Presbyterian) and that it reached its climax indicentenary Sunday service held in the church at
the Mission in which we were the guests of the llcoanmunity.

We came together from various parts of Africa (B@sa, Ghana, Kenya, Malawi, Mozambique,
Nigeria, Namibia, South Africa, Uganda, Zaire amchZabwe); we represented different Christ
confessions and traditions (Anglicans, Congregatists, Disciples of Christ, Lutheran, Methodist,
Moravian, Presbyterian, Reformed, Roman Cathokwe®th Day Adventist); we also welcomed a
Muslim participant. At the same time we were coogsithat many parts of Africa as well as
Christian traditions (Copts, Ethiopian Orthodoxriédn Independent to mention some) were not
represented. We also recognized that while we waeinely African consultation, the African
continent is vast and varied, and that importabtrgional differences (North, sub-Saharan, West,
Central, East Southern), often reinforced by treafdifferent colonial languages (Francophone,
Lusophone, Anglophone), had to be kept in mind.

The ancient Romans were aware that something neayalcomes out of Africa. Our report is
entitled "Renewal out of Africa" because we beliéhvat Africa's pain bears witness to the message
of the cross that new life can only be born throsgtiering and because we have experienced the
renewing power and promise of Africa's spirituadl @muman resources. While our report has no
stamp of approval other than its own intrinsic ngenive offer it to the Global Consultation on
Ecumenical Theological Formation in the hope thatay contribute to the renewal for which we
yearn.

1. The pain and promise of Africa

All who are familiar with the reality of Africa t@ay and genuinely concerned about its plight will
equally reject both Afro-pessimism and romanticiSte need not elaborate on the pain of Africa as
this is the subject of media reporting day by dapughout the world. But a catalogue of its plight
will immediately bring that pain to mind:

Famine, refugees and ecological damage

The subjugation and marginalization of women

Slavery, colonialism, racism and tribali
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Wars, oppression, dictatorships, corruption, antbgiele

Disease, poverty, hunger, AIDS, street childrefgrmal settlements and the struggle for survival
Economic and cultural dependency, and global maligation

Lack of education, illiteracy, and the brain drain

There are nevertheless signs of hope amidst widadptespair. Despite its long legacy of slavery,
colonialism, and oppression, many African counthiage made remarkable progress in establishing
democratic rule and stable government. The tramstt democracy in South Africa is widely
heralded as an inspiration not only to the contiben to the world as a whole. There are also many
other symbols of hope to which we can bear witnesst unnoticed by the media. These reflect the
resilience of Africa's people in the midst of adiy, their religious commitment and rich cultural
traditions. Our prayer is that Africa's sufferingyrbe a source of redemption for the world, antl tha
those engaged in the pursuit of a viable ecumetheallogical formation for the church universal
may discover the seeds of renewal in Africa's hgat

2. Therenewing vision of African Christianity
"Vision is a deep dissatisfaction with what is andear grasp of what could bgGeorge Kinoti)

African Christians confess the faith of the chuuactiversal. In doing so we especially affirm with
African religious tradition that God the creatoradifthat exists is the source, giver and renever o
life and love. We also confess that in Jesus Cliiat's redemptive grace and healing love for the
world is revealed, and that the Holy Spirit empayaeople in their witness to the reign of God.
rule and will of God (reign of God) has to do wjtistice, truth, love, freedom, healing, peace,
reconciliation and righteousness.

Africa provides fresh metaphors for theology (onderstanding of God). One metaphor which
spoke to us in Kuruman was that of God as thegbtite human tree with its many and diverse
branches all of which belong together and drawesussice from the same source. African sculpture
often depicts the intertwined character of humagiedp in which all members are organically rel:

in their need, their solidarity, and their shariigr Africans, sin is essentially the breaking wéls
bonds and redemption, their healing. African spaiity and worship have a distinct character wi
expresses this vision of Christian faith and comityuit is a spirituality which is joyous and
spontaneous, a spirituality of solidarity in suiffey, a spirituality integrated fully into daily éf

Four aspects to the renewing vision of African Sleinity may be identified. It is:
An holistic vision: beyond dualisms of gender, bsdyl/mind, spiritual/material; visible/invisible.
A healing vision: transforming the human, social acological condition.

A communal vision: stressing and celebrating thmduu family tree of interrelatedness and
partnership.

An ecumenical vision: inclusive of all confessiodenominations, people of other faiths;
recognizing all God's children created in God'sgma

3. Theneed for ecumenical theological formation in Africa

"When the church focuses on the needs of the witwlgain and suffering, denominationalism
becomes relativised and ecumenical commitmentdagthened. (A comment at the consultatio
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Given the needs of Africa, ecumenical theologiocaifation (ETF) is vital if the church is to witne
to the reign of God and participate in God's red@mapnission in Africa. ETF is demanded by
biblical ecclesiology; by the multi-faith charactdrthe continent; and by the need to share
resources.

We are particularly concerned that ETF embraceetim@glitions which have such a long history and
rich tradition in Africa, notably Coptic Christiagiand Ethiopian Orthodoxy; but we are also
committed to pursuing our vision in company wittriéén Initiated Churches, Pentecostals, and
those Evangelicals who were not represented amaoisgst

ETF in Africa must give special attention to theddor dialogue between Christianity-Islam-
African Traditional Religion because of their dommee throughout the region. But other faiths (
Judaism, Hinduism, Buddhism) which are numericatthaller should be warmly included in such
dialogue in terms of African concerns.

We are deeply aware that there are strong anti-ecioal forces operative in Africa as elsewhere in
the world. Part of the legacy of the missionary sraent in Africa has been the proliferation of
denominations, and this has been exacerbated bgpieegrowth of independent church groups
initiated within Africa itself. Denominationalisms a powerful reality, and the creation of
denominational structures and pursuit of denonomatiinterests often continue to undermine
ecumenical endeavour. Some churches and leaderstlgaugh they may belong to the World
Council of Churches and other regional ecumeniggdmizations, are hesitant and suspicious ar
not encourage ecumenism. This is a major obstadd F. There are also many Christian
missionaries and church groups which are ideoldlgieati-ecumenical and right-wing.

4. Cathalicity and Contextuality in African Christianity

Catholicity means, inter alia, expressing a commmamanity with all people and cultures as well as
belonging to the church universal. Catholicity aiseans that the search for unity as expressed in
ecumenical formation does not mean uniformity brespect for and an encouragement of the
enriching differences of culture, tradition and espnce.

Many of the problems facing those who are engagegéking to develop and promote ETF derive
from a lack of such catholicity, and therefore eklaf ecumenical understanding and commitment,
within the churches. For this reason it is of theast importance that the resultsB#ptism,

Eucharist and Ministr should find expression more widely in Africa, ahdt the concerns of Faith
and Order should become much more of a priorityugn considered from the perspective of
African theology, the witness of the church in &&j and the needs of the region. There is a special
need, both within the church universal and withiniéa itself, for a greater sense of African church
history and its relationship and contribution te tthurch universal.

Contextuality has been variously understood. Werreére to the fact that the universal faith of
Christians must of necessity find expression iml@nd regional contexts. But more profoundly,
contextuality means the emergence of new formaitt £xpression, forms which inevitably resh
the content of faith as Scripture is reflected upotine light of experience. African contextual
theology is not simply a matter of transplantinghething universal (as though so-called universals
are not themselves located within and shaped kartacplar context) within a particular locality, tou
the growth of theological reflection within thehisoil of African culture, religious tradition, and
communities of faith and struggle. It is facilgudge this as syncretistic but this may also be ol
European forms of theology. In affirming our catbity, we therefore also claim the right to
develop our own expressions of Christian faithiadagjue with African tradition mediated through
our experience. Hence the need for ETF to be @h,wnd from the people of God in each place.
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5. The ecumenical theological formation of/with/from the people of God

"Ecumenical theology and theological education $tadwelp us to understand how we travel with
God our creator and source of life in a church amarld full of strife and tensions.(Nyambura
Njoroge)

From an African perspective, if God isthe Creator of all then the people of God cannot be
confined to the Christian church. Hencethe need to locate ETF within the context of African
society as a whole and in relationship to people of other faiths.

With this understanding we must nonetheless con&d€ in relation to (i) the church &sos, (ii)

the training and role of pastors; (iii) the traigiand role of theologians working in the acadenmg
(iv) the role and responsibility of church leadétach of these is integral to the others and meist b
understood in their interrelatedness and mutudlitys is expressed in the letter to the Ephesians
where the various forms of ministry, whether thosehurch leadership, prophetic utterance,
evangelistic outreach, pastoral, or theologicakation and formation, combine to enable the ch
as a whole to fulfil its mission in the world.

Christ gave some to be apostles, some to be prpgm@he to be evangelists, and some to be pi
and teachers, to equip God's people for ministgh@sians 4: 11)

(i) The ETF of the church aslaos

"We learn about God from the Book of Scripture &mgerience'(St Augustine: an African
theologian)

Under standing that ETF if something which is pertinent for the whole church involves
something of a paradigm shift in our thinking. This paradigm shift has many consequences.

It means recognizing that the Bible, our primamt,tbelongs to théaos the whole people of God.
Biblical scholars and others engaged in theolodmahation should therefore recognize that they
are called to serve th@osand not just participate in their specialist gsild

In continuity with the Bible's own narrative strucg, the primary mode of theological discourse in
Africa is that of 'story telling'. The new paradignsists on the importance of telling these stoines
one's mother tongue and the development of comratiorcskills for this task.

It requires learning from the People of God, red¢oigg and utilising local forms of spirituality,
wisdom and insight - cf. Ephesians 1:17f. Hergaarticular, learning from the African Initiated
(Independent) Churches and their modes of spiityyddealing, and community support is crucial.

It requires critical communication and dialoguehatite tradition, sifting it for its goodness and
nourishment.

It requires particular concern for gender issuesognizing the role certain biblical and cultural
traditions have played in marginalizing and oppress/omen.

It involves, finally, a recognition of the variety gifts (charisma) of the whole people of God:
- The natural gifts of community leadership andtesefulness;

- The specialist gifts which members of thes have received through training (scientists, atist
social scientists, etc
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- The spiritual gifts of healing, prophecy, undangting, encouragement, teaching, etc.
i) The ETF of the pastors

Acknowledging that within the context of the laos, the whole people of God, there are those
whom God callsto positions of leader ship and service, the new paradigm of ETF recognizesthe
need to train these leader sto serve the peoplein creative and innovative ways.

There is, above althe need for pastorsto betrained as practical theologians. By this we mean
that they must be given tools that enable thenefleat theologically on the situation of the
community which they serve. They must thereforedpgipped to enable the congregation to
understand and analyze the pain and promise af¢betext, to reflect on this in the light of the
Scriptures and their theological traditions, anérigage in transformative action in mission. To
enable them to undertake this task, the See - Judlgemethodology of doing theology in African
context should be taught to pastors.

This need, and the need to produce pastors whaisety equips them for ministry in the African
context, indicates an urgemeed for curriculum reform. Although new content is required, far
more fundamental is the need for new models okthgtheologically and ethically about the sox
contexts of ministry. This, again, signals the nfedhe training of pastors as practical theolagia
New curricular must include

- African theology, history, spirituality and reiigis heritage;

- Studies in the theologies and forms of ministiryhe African Initiated (Independent) Churches;

- Tools of social analysis, and models for thinkihgologically about this analysis;

- Gender issues and perspectives, and an undargiasfdhe social and ethical issues surrounding
human sexuality.

This new paradigm requires openness to fresh leguamd insight. It recognizes and insists upor
need forongoing theological for mation after initial theological education. It recognizesl insists
uponthe need for sustained ecumenical exposure and lear ning. It recognizeshe need for
academic training to include non-theological disciplines, so that the task of understanding the
social context of ministry and acting efficaciouslithin it is made viable.

iii) The ETF of theologians teaching within the academy

(By this we refer broadly to all those who are ilveal in the ETF process within seminaries,
colleges, universities, academies, TEE programareswho have a special responsibility for the
training of pastors, evangelists, catechists, etc.)

Theologians who teach in the academy have multiple tasks within this new paradigm of ETF:
They have a special responsibility in #ggiipping of pastorsfor their ministry and in ensuring
that these pastors are given adequate tools intth&iing to enable them to function as practical

theologians as outlined above.

They also have a responsibility engage in interdisciplinary dialogue and to help guide the
church in its public responsibility as part of tisociety.

In order to fulfil these tasks, academic theologiahould bdnvolved in the life of the church,
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listening to the stories of the people and thespomse to the Bible.

Academic theologians also have the responsibififyur suing r esear ch which is appropriate to
their vocation.

Thereisthe constant need to train such theologiansin the various specialist fields both within
Africa and elsewhere.

Training in Europe and North America should be emaged where appropriate, but models for :
training need to be devised which ensure thatriglesvant to the theological task in Africa.

Short-term scholarships for study abroad for d@itstudents registered in African universities
should be encouraged.

Centres of advanced theological education in Afsicauld be strengthened or developed.

Library resources, especially on African theoldgigtory, etc. should be as available in African
institutions as they are in Europe and North Angeric

iv) Theroleand responsibility of church leaders (presidents, moderators, bishops, etc.)

Church leaders play a vital role in theological formation and should beregarded as partnersin
the ETF process.

Ways need to be developed whereby this is fa@litag¢specially opportunities for sabbatical
reflection and further study. Those engaged inltggcal teaching and research should be sensitive
to the issues, problems and concerns of churcleteadhere should be joint consultation and
planning. Church leaders should give the lead iR.ET

6. Therenewal and creation of appropriate structures

A variety of structures currently exist for the pration of ecumenical theological formation at
different levels in the life of the churches (coeggtion, district, synod, denomination, ecumenical
councils). We refer to the various associationtheblogical institutions, ecumenical academies,
ecumenical theological and religious studies faesitseminaries and TEE in all their variety of
styles and programmes. These need to be encousade@sourced in terms of the vision of African
Christianity and the goals we have indicated, aiodidght into creative networks with each other.
also need to consider the formation of new strestuvhich may be appropriate to the present day.
Of urgent concern is the development of currictd&tbooks, accreditation procedures, etc. It is
essential to pursue efficiency and maximise theofisesources.

7. Regional and sub-regional cooperation

Africa is a vast continent. Pan-African consultai@nd programmes are necessary for some
concerns and issues may need to be tackled ontia@atal basis. But they cannot do what needs to
be done at a sub-regional level. Here we havekmitdo account the differences of language, both
colonial (Anglophone, Francophone, Lusophone) addyenous, and the different cultures and
needs of North, West, Central, East and SoutherigafA combination of African regional and
sub-regional cooperation is advisable and neetls &irengthened and developed.

The role of post-apartheid South Africa within Afiand especially southern Africa needs to be
given serious attention with regard to the develephof theological education. South Africa's
educational resources should be used in such dhaapouth Africa does not drain resources from
the rest of Africa, but becomes a partner in ecucagtheological formation and mission througr
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the region.
8. Financial Viability

"Financial viability is a multifaceted issue. Itabout global partnership. But more primary is how
we resource the ministry of word and sacramenhéndontext of words of ministry of all God's
people. It is about how the people of God indiviguand severally take corporate responsibility
the formation programmes without sacrificing theegrity and identity of a people(John Pobee)

The viability of ETF is qualitatively more than fimancial viability, but without financial viabtly it
is impossible to develop an ETF which is viabl¢hae fullest sense.

We recognise that Africa has benefited greatly ftbefinancial help received over the years from
the Theological Education Fund as well as from Eenical Theological Education of the World
Council of Churches (ETF/WCC) and other partnergh@t this it would not have been possibl
do what has been done. Such help remains necettdaynew direction in ETF in Africa is to take
place. At the same time we acknowledge that we hadevelop more adequate accountability
structures and break free from a dependency mgnt@lur vision of a new programme and
approach to ETF Africa is primarily our responstijlbut it cannot be achieved on the basis of
resources available within Africa alone.

With all thisin mind, we ar e establishing a task forceto develop a strategic plan for the region

and sub-regions which will give concretenessto our vision. Wewill present thisplan to the

global consultation and to our ecumenical partnersindicating our prioritiesand financial

needs.

9. Recommendations to specific constituencies

A. TotheWorld Council of Churcheswerecommend:

i) that the next mandate for ETF include the needHe global communication of the new paradigm
in theological formation which has emerged withie viability programme and especially the vis

of renewal which comes out of Africa;

i) that structures and institutions for this puspde resourced and encouraged within Africa in
accordance with the strategic plan;

iii) that BEM and Faith and Order issues (espegidié project on ecclesiology and ethics) be given
far greater priority in Africa in order to assistavercoming the crisis in ecumenical commitment;

iv) that world confessional families be requesteérncourage their African constituencies to
participate more fully in ETF.

B. Tothe All Africa Conference of Churcheswe recommend:

i) that the recommendations to the WCC be notedsapgorted, and where appropriate be acted
upon;

i) that the commitment of the AACC to the develahof African theology/ies be renewed, and
that it participate with the WCC in the developmehand enabling of the next ETF mandate;

iii) that dialogue between people of differentlfigitbbe encouraged and strengthened on the African
continent.
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D. To church leaders of WCC member churchesin Africa: we recommend that this report be
given careful attention especially by those resg@gor theological education within the churches.
In particular we draw attention to the issues dpmedly relating to church leaders which we have
identified in the report.

E. To associations of theological institutions and all those engaged in ETF in the academy withi

the African context: we recommend that this reperhoted and taken into account in the future
planning of theological education/formation in Afi
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